























212 Asian and Pentecostal
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& But cf. D. Kim, ‘The Healing of Han in Korean Pentecostalism’, Journal of Pentecos-
tal Theology 15 (1999), pp. 123-139.; J. Sepiilveda, ‘Indigenous Pentecostalism and the
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Century (Sheffield: Sheffield Academic Press, 1999), pp. 111-134.
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SIFora critique cf. Bosch, Transforming Mission, pp. 448-450.

%2 Through Melvin Hodges (The Indigenous Church [Springfield: Gospel Publishing
House, 1953]) this concept became quite well known in Pentecostal circles too.

% Cf. e.g. B. J. Moore-Gilbert, Postcolonial theory (London: Verso, 1997); R. J. C.
Young, Postcolonialism (London: Blackwell, 2001).

# Already in 1975, John Thannickal wrote a dissertation in which he researched Hindu
and Christian ashrams to find some stimulation for a contextual proclamation of the
Christian message, cf. J. Thannickal, 4skram — 4 Communicating Community (D. Miss.
Thesis, School of World Mission, Fuller Theological Seminary, Pasadena, 1975); for
information on John Thannickal cf. Bergunder, Die siidindische Pfingstbewegung im 20.
Jahrhundert, pp. 103-104. In the 1980s Sadhu Chellappa started to go to the Hindu
scriptures to prove Christ (cf. Bergunder, Die sidindische. Pfingstbewegung im 20.
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and Discipling Caste Hindus in Andhra Pradesh, India (A Class Term Paper, Church of
God School of Theology, Cleveland, 1980), and Bergunder, Die sidindische
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Pfi ngstbewegung im 20. Jahrhundert pp- 131-133).

95 For instance, V. V. Thomas (United Biblical Seminary, Poona) works on a PhD theses
on ‘Pentecostalism among Dalits in Kerala’, and he explicitly relates this research to the
concept of ‘Dalit theology’ which is the Indian variant of liberation theology. Others, like
M. Stephen (Faith Theological Seminary, Manakala) or Isaac V. Mathew (Bethel Bible
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26-42; R. E. Hedlund (ed.), Christianity is Indian (New Delhi: ISPCK, 2000); R. E.
Hedlund, Quest for Identity (Dethi: ISPCK, 2000). .

97 Hedlund, Quest for Identity, pp. 81-82.
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Burgess, ‘Pentecostalism in India’, pp. 95-96).
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" Verso, 2000).
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and lastly with the Brethren, Poykayil Yohannan (who belonged to the Pulaiya commu-
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